Based on a recognition of the complex intersections of power that shape the world, this AWID Forum was not about a particular "issue" but focused on imagining futures free from oppression, injustice, and violence. The event itself was a step in a collaborative journey, led by AWID and its partners, of thinking, planning, outreach, and dialogue that went on for over a year. 
From the local to the global, and back
The AWID Forum is the most international of affairs, with participants attending from 120 countries. However, the geographical location of the event was a tangible presence throughout all the discussions we had. That the north-eastern state of Bahia was the setting for the Forum was no accident-the choice of location was a political decision based on the long history of struggle in the region, particularly that of Black and Afro-descendent women. Christian religious groups have an enormous power in the media, with many television channels run by conservative evangelicals. Evangelical groups are also using new technology such as the WhatsApp messaging app to disseminate dogmatic religious ideas. In congress, religious groups exert influence over the law, and in the area of the judiciary. New caps on donations to political candidates in municipal elections, introduced as an anti-corruption measure, have had the unsavoury effect of increasing the successes of those with an independent source of funds -both millionaires and candidates backed by evangelical Churches (Boadle, 2016) .
Zeca described how religious groups now focus their efforts not only on the capital Brasilia but also locally; taking advantage of the Federal nature of Brazil, they work to change local laws to roll back sexual and reproductive rights and the rights of LGBTQI people 5 . There has recently been a push for a new law that prohibits school teachers from talking about gender or about equal rights. This infraction, which could be judged on the basis of one anonymous complaint by a student who reports feeling that their 'morality' or 'faith' has been attacked, holds a penalty of 3-6 years in jail. While civil society are continuing to mobilize to prevent this law coming to force, it is emblematic of how far conservative religious forces have come in Brazil, that the latter feel they can even propose such a law. Nunes noted that this would not have been imaginable five or 10 years ago 6 .
Of course, the Zika crisis was also a prominent feature in the discussions.
Activists from Brazil highlighted the role of religious authorities (and their influence in the health sector) in curtailing their sexual and reproductive rights by proposing that, in response to Zika, women should simply 'avoid falling pregnant', a 'solution' with similarities religiously influenced responses to HIV transmission (Fried 2016; Imam 2016, 29) The strong correlation between public health provision and both race and class was made clear; women living in poverty, racialized women are both disproportionately affected by Zika itself, and suffered the most difficulty in accessing contraceptive and abortion services.
It was clear that the Brazilian situation, while carrying its own historical particularities, had to be viewed as one piece in a global puzzle of rising sectarianism, identitarian religious politics, and ethno-nationalist movements, political polarisation, and the rise/resurgence of 'post-truth' right-wing and fascist politics. When Brazilian activists described conservative groups and individuals feeling emboldened to express hatred against women and minorities more loudly than ever, and with religious dogmatism at the centre of this, participants from various countries drew parallels-from countries in the Middle
East and Africa where Islamists have once again taken centre stage, to those dealing with the election of Duterte in the Philippines, to the xenophobia of postBrexit Britain and the Trump presidential campaign. Analysing the structural drivers behind this picture, those present largely agreed that we were seeing the outcome of a number of interrelated crises: widespread neoliberal economic policies, the arms trade and ongoing conflicts, political marginalization, and shrinking democratic spaces.
Working on Difficult Ground
Throughout the Forum, some points of tension emerged through our discussions.
For example, some of those present felt that the blurring of lines between religion and religious fundamentalisms was problematic, suggesting that a distinction was Many people felt that our analysis should push past a narrow focus on 'fundamentalisms' and interrogate religion as a whole-its institutions, its practices, its presence in the private and personal realms not only in public.
Sheena Magenya, of the Coalition for African Lesbians, recalled a story from her personal life: her young son had already begun, through exposure at his nursery classes, to understand the world through a lens of religion, and had told her one day that she 'wasn't a woman of God'. This was a sign, she said, that we must talk about every aspect of religion-as feminists have we not built a movement on the need to address oppressive norms in our 'private' spheres as much as anywhere else?
This tension was an interesting one. There are many reasons that a distinction between' 'religion' and 'religious fundamentalisms' is more palatable; we feel it has less chance of offending or alienating people, and in certain circumstances we may feel that we have to leave religion alone as a matter of civil liberty. But what is religion if not its ideologies, its practices, and the people who carry out actions in its name? With this accepted, it seems hard to draw a neat line between fundamentalism and 'religion'?
Another tension was the recurrent issue, specifically around Muslim fundamentalisms, of how to balance a need to resist co-optation to other oppressive agendas, while still unequivocally denouncing religious fundamentalisms, and standing in solidarity with those who oppose them. On one hand, some speakers pressed the need to see Western imperialism, military intervention, racist and anti-immigration policies as ventures which have all coopted both feminist language and efforts to resist religious fundamentalisms.
Other speakers, however, expressed frustration at over-emphasis on those concerns, at the expense of addressing the realities of religious fundamentalisms.
Some expressed a sense of betrayal that feminists, especially those in 'the West', have not shown enough solidarity with those affected and resisting oppressive religious norms. They described Western leftists as being guilty of undermining feminists, especially those with a secular stances, in countries marred by regressive religious norms.
These tensions certainly rang true to my experience of the 'anti-imperialist' efforts in the United Kingdom which, while direly needed, have at times made extremely problematic alliances with religious groups holding regressive worldviews, especially as they pertain to gender. Dominant anti-imperialist narratives also often put forth a binary picture of 'the-West-coloniser' versus 'the-rest-colonized', which does no justice to the intricacies of global and regional power dynamics, and feeds the very victimhood narratives that are a key 
New Thinking and New Ways Forward
Despite the inevitable tensions, one of the things that struck me most throughout the process leading up to the Forum, and during the Forum itself were the new ways of thinking about gender and religious fundamentalisms that were coming up, and the innovative ways in which activists were already challenging religious fundamentalisms.
We spoke a lot about the links between the rise of fundamentalisms and neoliberalism. We heard local level examples, such as evangelicals in Brazil using drug rehabilitations centres (in the absence of state provision) to spread dogmatism, and discussed the big picture links between our work and military spending, lack of state welfare, and corporate power. I was shown parallels between phenomena I had never linked before, such as between the narco state and drug cartels in Latin America, and the dynamics of fundamentalist armed groups in parts of the Middle East. We asked ourselves if religious fundamentalisms would exist if neoliberalism did not.
I was pushed to reflect on the ways in which, although knowing these links, to some extent we fail to work with those doing anti-capitalist work, either because they see our struggle as a 'cultural' one, not linked to their 'structural' work, because they have historically not paid enough heed to interpersonal and gendered violence, or because we ourselves have failed to convert our analysis into concrete collaborative actions. I am still grappling with how activists can make this important cross-movement work happen, in an environment where traction (and funding) often feel dependent on having a clear 'issue' and focus, but the Forum made it clear that this intersectional collaboration must be something we spend more time and energy on as we go forward.
Black and decolonial feminisms were central to discussions throughout the The Forum also saw the public launch of the OURs (Observatory on the Universality of Rights), an initiative to monitor initiatives that misuse religion, culture, and tradition to undermine the universality of human rights in the international and regional human rights systems. As well as being the first initiative to do this work in a concerted cross-organizational way, OURs is exciting because it articulates a nuanced intersectional feminist vision of universalism. It insists on the universality of human rights, and resists claims that human rights are a 'western imposition' or an 'imperialist project', whilst recognizing the ways rights discourses have been misused to prop up existing global power inequality, and moving away from one-dimensional liberal constructions of universalism.
This project provides one way forward from some of the tensions outlined above through reclaiming universal human rights in a sensitive and intersectional way.
Beyond these two examples there were many more, such as the Catholics for the Right to Decide network, who provide frameworks which align Catholic religious belief and gender justice to be compatible, while also advocating for secularism from a feminist perspective; the eye-opening artistic strategies of painters, cartoonists, and cabaret performers; work that involved engaging religious leaders but not in ways that ceded them more power, but which disrupted their hegemony while making them advocates for women's rights, to name but a few 8 .
In the lead up to the Forum I had recorded something said by Dawn Cavanagh of CAL as part of an art exhibit we were planning: "we cannot wait for joy, joy is in the struggle itself." This quote returned to me when reflecting on the amazing strategies and frameworks I saw during the Forum process-the most inspiring thing is that this work not only resists the advances of fundamentalisms, or 'pushes back'; it actively building microcosmic versions of the worlds we want, small glimpses of our feminist utopias in the here and now. As Dilar Dirik told us of the Kurdish women's struggle: "We never postpone the future. Feminist futures are the seeds we plant today"
